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Standpoint. The author is a Pakistani Muslim of the Hanafi school, a software engineer and not a jurist, writing
from Lahore. He reads the sources as a layman who can check a reference, and offers the reading so that
scholars can check it in turn. The paper arose from a village-comedy film and a popular article on the same
question [1; 2]; it names no mosque, no collector, no locality and no person, judges no one's intention, and
criticises no act of building, repair or cleaning. The author has no connection to any mosque committee or to
the trade in carpets or flooring. The standpoint is disclosed so that the reader can weigh it.

Disclaimer. This is a research preprint prepared solely for study and academic purposes. It is not final; it is
subject to correction and will be revised as the record changes. It is a scholarly examination of published texts
and nothing more. It is not a fatwa, not a religious ruling, not advice to any person or mosque, not a campaign
for or against any school, institution, people or person, and not a direction to anyone to do or to refrain from
doing anything. Where the paper reads a text one way and a school reads it another, the paper says so and
prints both. A reader with a question about his own mosque or his own prayer should ask a scholar he trusts.
The author bears sole responsibility for the analysis.

Abstract

Praying in sandals is a practice of the Prophet & reported in the canonical collections, permitted by every
school of law, and described as better (Lhé:.éi) in the Hanafi school's relied-upon text, al-Durr al-Mukhtar.
It is also a practice that almost no Muslim performs in a mosque today. This paper asks why, and finds
the answer in the sources themselves: the practice depends on the floor. The floor of the Prophet's &
mosque was earth and pebbles with a small palm-leaf mat kept for prostration; the earth, by the Sunnah's
own rule, purifies a sole that has trodden on filth; and the Hanafi jurists, when they suspended the
practice, gave the changed floor as their reason. lbn ‘Abidin wrote that the ruling stands "but if one fears
soiling the mosque's furnishings, one should not, even if they are pure; the Prophet's mosque was floored
with pebbles in his time, unlike in our time". The paper sets this sentence beside the Hanafi rule for
purifying a soiled sandal, which expressly excludes cloth and the carpet, and beside the history of mosque
carpeting, which is recent. It concludes that a mosque's floor is a condition of which Sunnahs the mosque
can host: an earth or pebble floor keeps both prayer in sandals and prayer barefoot practicable, a carpet
keeps only one, and the choice between them is open to whoever builds. The paper does not rank floors,
does not call carpet unlawful, and does not ask anyone to pray in shoes on a carpet; it concedes the force
of the objection from modern street filth and presents the ShafiT view, that prayer in sandals is a
concession rather than a recommended act, in full. Its proposal is modest: that a new mosque keep an

earth or pebble area beside its carpeted hall.

Keywords: praying in shoes; sandals (na‘l); leather socks (khuff); mosque floor; carpet; Sunnah;
Hanafi figh; Ibn ‘Abidin; al-Durr al-Mukhtadr; purification by earth; mosque architecture; form

and substance; Pakistan.

1. Introduction: the question, stated

Three earlier papers in this series used a narrative from Sdrat al-A‘raf, the town by the sea whose people
kept the letter of the Sabbath while breaking its purpose, as a device for measuring the distance between
the form of a rule and its substance, in Islamic banking, in criminal procedure, and in the stated aims of a

war [3; 4; 5]. The present paper shares the series' interest and its method, but it is not a fourth application
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of the test, and it carries no number. The Sabbath Pond Test asks whether an arrangement obtains what
a rule forbids while keeping the rule's vocabulary. A carpet in a mosque forbids nothing and obtains
nothing forbidden. It does something quieter: it makes a recommended act impossible in the place built
for it. The four criteria of the earlier papers have no purchase on that, and the paper does not force them.
What it keeps from the series is the habit of setting the stated form beside the recorded substance, and
the rule that the conclusion follows the evidence.

The question is this. The Prophet # prayed in his sandals; the canonical collections record it, the jurists
of every school permit it, and the text the Hanafi school relies on calls it better. Yet a Muslim who walked
into a mosque in Lahore, Cairo or Riyadh in his shoes today would be stopped at the door, and the scholars
of every school would, in the carpeted hall, agree with the man who stopped him. The paper asks what
changed, whether what changed was the ruling or something else, and what follows if it was something
else. Its answer, drawn from the jurists' own words, is that the ruling did not change; the floor did. The
paper then asks the question that follows and that, as far as the author has found, no one has put: if the
floor decides whether a Sunnah can be practised, then the floor is a matter of figh for whoever lays it,

and a mosque not yet built can be floored so that both Sunnahs, in sandals and barefoot, remain possible.

The paper proceeds as follows. Section 2 sets out the sources: the Qur'anic verses and their
commentaries; the hadith on the Prophet's # mosque, on prayer in sandals, on the earth as purifier, and
on coverings in the homes of Madinah; the Hanafi juristic writing, in which both the rule for purifying a
sandal and the ruling on praying in one are found; the other schools and the hadith commentators; and
the earlier writing, classical and modern, that has touched the question. Section 3 is the analysis. Section
4 states the counterarguments at full strength and answers what can be answered. Section 5 asks what

an honest version of the paper's claim requires and what it must not claim. Section 6 concludes.

A word on method. Every text cited is on disk in the author's research library, and the paper cites it by
the edition there: Sahih al-Bukhari by the numbering of the English translation in the library (Krehl
numbering); Sunan Abi Dawiid and Sahih Muslim by the running numbers of the hadith-api edition, which
numbers each collection in one sequence, so that printed editions may differ; the classical Arabic works
by the printed volume and page of the OpenlTI corpus editions [6]; the Qur'an by sdra and verse with
Sahih International's rendering. Hadith are quoted in the editions' own English wording, and the paper
keeps the words of a hadith visibly apart from any interpretation of it. Narrations graded weak by their
own editions, among them the familiar promises of reward for reviving a Sunnah, are named and not
used. Modern fatwas are cited by URL and the date they were read; quotations from Arabic and Urdu
fatwas and from the classical jurists are the author's renderings unless the Arabic is printed beside them.

Where a source could not be retrieved it is marked so.

2. The sources

2.1 The Qur'an and its commentaries

Four verses bear on the question, and none decides it. In Ta Ha Msa is told, "Indeed, | am your Lord, so
remove your sandals. Indeed, you are in the sacred valley of Tuwa" (20:12) [7]. Al-Qurtubi, under the
verse, records the reasons the early authorities gave: that the sandals were of the hide of an

unslaughtered animal and so impure (Ka'b, ‘Ikrima, Qatada); that his feet should touch the soil of the
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blessed valley (‘Ali, al-Hasan, Ibn Jurayj); that it was humility in the presence of his Lord; that it honoured
the place, as the Ka‘ba is entered barefoot [8, vol. 11 p. 172]. Ibn Kathir records the first reason from ‘Alf,
AbU Dharr and Abl Ayylb: "they were of the hide of an unslaughtered donkey" [9, vol. 5 p. 275]. The
Hanafi principle, in al-Jassas, is that the laws of earlier prophets bind this community unless abrogated
[10, vol. 4 p. 91]; the paper therefore does not wave the verse away. It notes instead that al-Qurtubi, in
the same place, turns from the verse to the hadith of this community and finds the matter settled by
them: "the scholars did not differ that prayer in sandals is permitted when they are pure and of lawfully
slaughtered hide, so much so that some scholars said that prayer in them is better" ( § slelall Calizy o9
slolall ams JB ud) (a5 ¢$3 o0 Byalb CIB13] Jaidl @ 8Dl jls: Juadl Lagsd 83Uall 0) [8, vol. 11 p. 173].

The second verse is 7:31, "O children of Adam, take your adornment at every masjid". Al-Qurtubi reports
the view that prayer in sandals is part of that adornment, attributed to Anas, and adds that the report
"did not reach authenticity" (za @J9) [8, vol. 7 p. 190]; Ibn Hajar calls the narration "very weak" [11, vol.
1 p. 493]. The paper does not use it. The third, 9:18, describes those who maintain the mosques of Allah
as people who "believe in Allah and the Last Day and establish prayer and give zakah and do not fear
except Allah"; it says what a mosque is for, not what it is floored with. The fourth, 5:3, "This day | have
perfected for you your religion", revealed at the Farewell Pilgrimage, is cited in Section 4 for a principle
the paper needs: that the acts of those who came after the Prophet &, however honoured, are not

revelation.

2.2 The hadith

The Prophet's & mosque. ‘Abdullah ibn ‘Umar reports that "in the lifetime of Allah's Messenger (£2) the
mosque was built of adobes, its roof of the leaves of date-palms and its pillars of the stems of date-palms.
Abu Bakr did not alter it. ‘Umar expanded it on the same pattern as it was in the lifetime of Allah's
Messenger (£8) by using adobes, leaves of date-palms and changing the pillars into wooden ones.
‘Uthman changed it by expanding it to a great extent and built its walls with engraved stones and lime
and made its pillars of engraved stones and its roof of teak wood" [12, 446; 13, 451]. Abl Sa‘id al-Khudri
reports the roof: "A cloud came and it rained till the roof started leaking and in those days the roof used
to be of the branches of date-palms. Iqama was pronounced and | saw Allah's Messenger (£8) prostrating
in water and mud and even | saw the mark of mud on his forehead" [12, 669]. The floor had pebbles,
which the worshipper was told not to keep brushing: "When one of you gets up to pray, he must not
remove pebbles, for mercy is facing him"; if it must be done, once, to smooth them [13, 945, 946]. For
prostration there was a khumra, "a small mat sufficient just for the face and the hands while prostrating"
[12,379, 381; 14, 1504], woven, as the Urdu edition of Muslim glosses it and as the lexicographers quoted
by Ibn Taymiyya describe it, from palm leaves and cord [15, vol. 2 p. 68]; and it was kept in the mosque:
"Get me the mat from the mosque," he said to ‘A’isha, and when she said she was menstruating, "Your
menstruation is not in your hand" [14, 689]. Palm roof, palm pillars, palm mat, and a floor of earth and

pebbles: that is the whole inventory the sources give.

Two cautions, which the paper observes throughout. The sources do not say that the floor was bare:
there were pebbles, and there was a palm-leaf mat. And the sources do not say that a carpet was offered
for the mosque and refused; no such report exists. What they say of ‘Uthman's rebuilding is that it was

disputed in his own time, "when people argued too much about his intention to reconstruct the mosque",
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and that he answered not by his own authority but with the Prophet's & words, "Whoever built a mosque
... Allah would build for him a similar place in Paradise", the clause "intending Allah's pleasure" being, as
the edition notes, a sub-narrator's addition [12, 450]. That hadith is about building, not adorning; and
what ‘Uthman changed, in both reports, was the walls, the pillars and the roof. Neither report mentions
the floor.

Prayer in sandals. Sa‘id ibn Yazid asked Anas ibn Malik "whether the Prophet (£8) had ever prayed with
his shoes on. He replied, 'Yes™ [12, 386]. ‘Abdulldh ibn ‘Amr: "I saw the Messenger of Allah (#8) praying
both barefooted and wearing sandals" [13, 653]. Both are therefore Sunnah, and the paper will speak of
two Sunnahs and one floor. The hadith that governs the practice is Abd Sa‘Td al-Khudri's: the Prophet &,
leading the prayer, took off his sandals and laid them on his left; the people removed theirs; afterwards
he asked why, and they said they had seen him do it. "The Messenger of Allah (28) then said: Gabriel
came to me and informed me that there was filth in them. When any of you comes to the mosque, he
should see; if he finds filth on his sandals, he should wipe it off and pray in them" [13, 650]. The instruction
is to look, to wipe, and to pray in them; not to remove them, and not to wash them. A related hadith
from AbQ Hurayra supplies the reason the wiping suffices: "When any one of you treads with his sandal
upon an unclean place, the earth will render it purified" [13, 385], the same of the khuff [13, 386] and
from ‘A’isha [13, 387]. And Hudhayfa reports the privilege of this community: "the whole earth has been
made a mosque for us, and its dust has been made a purifier for us in case water is not available" [14,
1165; 12, 335, 438].

There is one more hadith, and the paper quotes its words and then stops. Shaddad ibn Aws reports that
the Messenger of Allah & said: "Act differently from the Jews, for they do not pray in their sandals or
their shoes" [13, 652] (the Arabic has ni‘al and khifaf, sandals and leather socks). Those are the words of
the hadith. The jurists read them as giving the reason the practice is recommended, a distinctness in the
manner of worship (Section 2.4); the paper reads them no further than that, and in particular not as a
command of enmity towards any people.

Coverings in Madinah. The sources show that floor coverings existed in the homes of Madinah in the
Prophet's & lifetime, and that he used them. Anas reports that when prayer time came while the Prophet
& was in their house, "he would order that the carpet underneath him be swept and sprayed with water,
and then he would stand up (for the prayer) and we would line up behind him" [12, 6203] (the Arabic
word is bisat). Abl Sa‘ld came to him and "found him observing prayer on a mat and prostrating on that"
[14, 1505] (a hasir, a palm-fibre mat). Fine rugs, anmat, were not common: when Jabir married, the
Prophet & asked him, "Have you got carpets?" Jabir said, "Whence can we get carpets?" He said, "But
you shall soon have carpets" [12, 3631; 14, 5449; 13, 4145]. The carpets came with prosperity, and he did
not speak ill of their coming. Yet the mosque's floor, in every report, stayed what it was. One further
report belongs here. ‘A’isha hung a cloth over the door; when the Prophet & returned from a journey he
pulled it down, saying, "God has not commanded us to clothe stones and clay", and the cloth was cut into
two pillows without objection [14, 5519, 5520]. Use is one thing; dressing a building is another. The

distinction will recur.

Building and adorning. Building a mosque is rewarded [12, 450], and the paper criticises no act of

building, repair or cleaning. But the same Messenger & said, "I was not commanded to build high
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mosques", and the narrator, Ibn ‘Abbas, added, "You will certainly adorn them as the Jews and Christians
did" [13, 448]; and from Anas, "The Last Hour will not come until people vie with one another about
mosques" [13, 449]. The Hanafi law of decoration, which the author's earlier article set out from al-
Sarakhsi, is that decorating a mosque from one's own lawful money is "no harm" (b Y), that the school's
settled view gives it no reward, "head for head", that al-Sarakhsi himself allows it may be rewarded, that
the best course is to be content with what is needed, and that the mosque's own funds may never be
spent on it, the trustee being liable [16, vol. 30 pp. 282-284; 2]. None of this ranks floors; the paper will
not pretend it does.

2.3 Hanafi juristic writing

The Hanafi texts contain two things the paper needs: the rule for purifying a soiled sandal, and the ruling
on praying in one. They are found in different layers of the literature, and the difference is itself

informative.

The rule. From al-Quduiri to Ibn ‘Abidin the school states one rule, refined over eight centuries. Al-Qudri:
"If an impurity that has a body reaches the khuff and dries, and he rubs it on the earth, it is permitted"
(Ol 02 aSIud Ccaiand pypx gy dusls Casdl coliel 13l9) [17, vol. 1 p. 20]. Al-Sarakhsi gives the reasoning.
While wet, only washing purifies, "except in a report from Abu YUsuf: if he rubs it on the earth until
neither the substance of the impurity nor its smell remains, the khuff is judged pure, and he considered
the people's hardship in this". Dry and without a body, as urine or wine, only washing. Dry with a body,
as excrement or dung, analogy says washing, "and that is the view of Muhammad and Zufar"; but "Abu
Hanifa and Abl Yasuf held by preference (istihsan) that it is purified by rubbing on the earth", on the
strength of the sandals hadith and of Umm Salama's "the earth purifies one part of itself by another".
The reason: "the hide has a firmness that prevents the parts of the impurity entering its inside ... unlike
cloth or the carpet (al-bisat), which is thin, so that the parts of the impurity enter its inside and nothing
brings them out but water" [16, vol. 1 p. 81]. Al-Kasani, al-Marghinani, al-Mawsill and al-Zayla‘ repeat
the rule with the same split [18, vol. 1 p. 83; 19, vol. 1 pp. 706—711; 20, vol. 1 p. 32; 21, vol. 1 p. 69]; al-
Marghinant adds that "our shaykhs" follow Abi Yasuf's wider view, and that sand, ash or fine dust which
sticks to a bodiless impurity counts as its body [19, vol. 1 pp. 710-711]. By the time of al-Shurunbulali the
wider view is the fatwa position: the khuff and the sandal are purified "by rubbing on the earth or dust,
from an impurity that has a body, even if acquired from elsewhere ... even if wet, on the view chosen for
fatwa, followed by most of the shaykhs" [22, vol. 1 p. 67]; al-Fatawa al-Hindiyya and Ibn ‘Abidin say the
same [23, vol. 1 p. 43; 24, vol. 1 pp. 308-309]. And the rule is bounded on the other side in every
statement of it: it is "restricted to the khuff, to the exclusion of cloth and the carpet" ( oy il casdb ud
bluddly ©eidl) [22, vol. 1 p. 67].

Two further details. Al-Fatawa al-Hindiyya, in its chapter of lawful devices, gives the remedy for a wet
bodiless impurity on a sandal: "the device is, while it is wet, to walk on dust or sand until some of it sticks
and dries, then to rub it on the earth, and it is purified" [23, vol. 6 p. 389]. And al-ZaylaT records how the
rule widened when the streets got worse: Muhammad, "at Rayy with the caliph, saw the roads and the
inns full of (dung) and the people in great hardship over it", and changed his view; the shaykhs extended
it by analogy to the mud of Bukhara, "because people and animals walk the same way"; and Muhammad

is reported to have come over to the view that the khuff "is purified by rubbing" [21, vol. 1 p. 73]. The
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school's reflex, when confronted with a dirtier street, was to widen the purification rule, not to abandon
prayer in the khuff.

The ruling. The early manuals state the rule and say nothing about whether one should pray in sandals;
the author searched al-Quddri, al-Kasani, al-Hiddya, al-lkhtiyar, Tabyin al-Haqéa’iq, Maraqi al-Faldh and
al-Fatawa al-Hindiyya for it and found none. It appears in the later, authoritative layer. Al-SarakhsT has it
in passing, in the law of pilgrimage: "since prayer is permitted in the khuff or the sandals when they are
pure, tawdf is all the more so" [16, vol. 4 p. 48]. Ibn Nujaym quotes al-Tajnis: "whoever wishes to enter
the mosque should check his sandal and khuff for impurity and then enter, to avoid soiling the mosque.
It has been said that entering the mosque in sandals is bad manners; and Ibrahim al-Nakha disliked
removing the sandals and held prayer in them better, because of the hadith of removing the sandals; and
of ‘Allit is reported that he had two pairs of sandals, and when he had made ablution he put on one pair
to the door of the mosque, then took it off and put on the other and entered the mosque to his place of
prayer; and therefore they said that prayer in pure sandals and khuff is closer to good manners" [25, vol.
2 p. 36]. Al-Haskafi's al-Durr al-Mukhtar, the text on which the school in South Asia relies, puts it in the
matn: "Whoever enters should check his sandal and khuff, and his prayer in them is better" ( >l (a9
28l Loged 5o g cdasg dlas ualad) [26; 24, vol. 1 p. 656].

Ibn ‘Abidin's gloss on that sentence is the text on which this paper turns, and it is quoted in full:

"'His prayer in them': that is, in a pure sandal and khuff, is better, in differing from the Jews — al-
Tatarkhaniyya. In the hadith: 'Pray in your sandals and do not resemble the Jews', related by al-
Tabarani, as in al-Jami‘ al-Saghir, marked as sound. A group of the Hanbalis took from it that it is
Sunnah even if one walks in them in the streets, because the Prophet £ and his Companions used

to walk in them in the roads of Madinah and then pray in them. *I say: but if one fears soiling the
mosque's furnishings with them, one should not, even if they are pure. As for the Prophet's mosque,
it was floored with pebbles in his time £, unlike in our time, and perhaps that is the sense of what

is in ‘Umdat al-Mufti, that entering the mosque in sandals is bad manners — consider." [24, vol. 1
p. 656

Jod Cugli (g 13] S 1B L. ALyl 39gal) Aalle Juadl cpyallall Casdly Jaidl (3 8T (Logad 4dluog 453)
‘Q.ij dde ! o - din) ,_3 b Lig a0 O 448 L”Sj—u-” NESMN| LATj Byalb CASQ‘b dode (PEIRCSMN |
ol O s 3o Maiio domanall Jg3-5 OF (0 (pdodl B (3 Lo Joseo SIS Jadg clSlej (§ 485, -

Three things are in this passage. The ruling: better. The reason for the ruling: a distinctness in worship,
with the hadith. The qualification: not where the furnishings would be soiled, "even if they are pure",
with its explanation: the floor of the Prophet's own mosque was pebbles, "unlike in our time". Ibn ‘Abidin
does not say the ruling changed; he says the floor did, and he reads the older remark about "bad

manners" as a remark about floors.

The school's drift can be followed in two further passages of Ibn Nujaym. Al-Bazzaziyya: walking in mud
needs no washing and prayer with it is valid "so long as no trace of impurity appears; but precaution in
the prayer ... has no limit, and therefore we said that carrying the prayer mat (sajjada) is better than
leaving it, in our time" [25, vol. 1 p. 242]. And on the prayer mat itself: al-Akmal held that the imam and
those followed, such as the mufti, should leave the prayer mat "so as not to burden the common people",

while al-Bazzazi "applied that to their time; as for our time, it is better to pray on it, because people have
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become careless about purity" [25, vol. 1 p. 336]. Sandals better; then carry a prayer mat; then do not
soil the furnishings. At each step the jurist names a condition, floor, furnishings, people's care, and at no

step does any jurist say that the Sunnah has lapsed.

2.4 The other schools and the commentators

The Hanbali position is stated most fully by lbn Taymiyya, in a fatwa that answers the paper's question
directly. Prayer in sandals and the footwear of his day "is not disliked; rather it is recommended", on
Bukhari 386 and Abl Dawid 652; if known pure, no Muslim dislikes it; "but the sound view is that if the
sandal is rubbed on the earth it is purified by that, as the Sunnah brought, whether the impurity is
excrement or not; for the underside of the sandal is a place that repeatedly meets impurity, so it is like
the two passages, whose cleansing with stones is established by mutawatir Sunnah"; and doubt about
the sole does not make prayer disliked [15, vol. 2 pp. 53—-54]. In a longer answer on the prayer mat he
sets out four ranks of worshipper: those who pray only on a prayer mat, "the furthest of the ranks from
the Sunnah"; those who pray on a palm mat but not the earth; those who pray on the earth but not in
sandals that have met the roads; and those who pray in their sandals and rub off any filth with dust, "and
this rank is the one the Sunnah brought" [15, vol. 2 p. 69]. He adds the point the paper rests on: "the
mosque was not furnished; it was earth and pebbles" (sa>9 bl 08 Js Lagyae 8o o) daxuall 0]) [15, vol. 2 p.
70]; and that prayer in sandals was done in the mosque "when they were not trodden on furnishings" (13
oolas de Lo Uogg oS0 oJ) [15, vol. 2 p. 61]. The Prophet # and his Companions "prayed barefoot and in
sandals, on dust and palm mats, without a barrier"; and of Malik it is reported that when a visiting scholar
spread something to pray on in the Prophet's mosque, he had him detained: "do you not know that this

is, in our mosque, an innovation?" [15, vol. 2 p. 78].

Ibn Rajab, commenting on Bukhari 386, finds prayer in sandals permitted "without disagreement among
the scholars"; Ahmad allowed it "if they are pure", meaning "if not known to be impure"; "the continuous
habit of the Prophet & was prayer in his sandals, and the words of most of the salaf show that prayer in
sandals is better than barefoot". lon Mas‘ld rebuked Abl Musa for removing his: "are you in the sacred
valley?!" Abl ‘Amr al-Shaybani struck people who removed them; al-Rabi® ibn Khuthaym called the
removal an innovation. Al-ShafiT held removal better, "for the worshipper's toes touching the ground in
prostration", and Ibn Rajab notes that "they did not reason from the chance of impurity"; street mud, in
the sound view of the verifiers of both the ShafiT and Hanbali schools, is pure, "and guarding against
impurities is only legislated in a way that does not lead to contradicting what the righteous predecessors
were upon" [27, vol. 3 pp. 41-44]. Elsewhere he adds that mosques are not to be guarded from the dry
dirt that feet carry: "the barefoot man enters and prays in them in the mosques, and so the sandalled
man prays in his sandals, and there may be mud or other unclean things on them, and it is not

recommended to guard mosques from that" [27, vol. 3 pp. 120-121].

The Shafi‘Tview is the paper's principal scholarly counter-position, and it is stated through Ibn Hajar. Ibn
Battal: the hadith applies when the sandals carry no impurity. Ibn Dagiq al-1d: prayer in sandals "is among
the concessions (rukhas), not among the recommended acts, because it does not enter into the meaning
sought from prayer; and though it is among the garments of adornment, its contact with the ground, in
which impurities abound, may lower it from that rank; and when the consideration of beautifying conflicts

with the consideration of removing impurity, the second is preferred, because it is of the kind that wards
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off harm, while the other is of the kind that brings benefit"; unless, he adds, a proof comes attaching it
to what one adorns oneself with. Ibn Hajar replies that such a proof exists, Shaddad's hadith, "so that its
recommendation is by way of the intended differing" [11, vol. 1 p. 493]. Al-Nawawi, as the modern Shafi‘T
answer reports him, held that "praying barefoot is better because it was the predominant practice of the
Messenger of Allah" [28]. Al-Shawkani, as al-‘Azimabadi summarises him, reconciles the hadith of free
choice, "whoever wishes to pray in his sandals let him pray, and whoever wishes to remove them let him
remove them", a sound mursal, with the commands: the commands are turned from obligation to
recommendation, "and this is the most balanced and strongest of the positions" [29, vol. 2 pp. 249-250].
Al-Khattabt draws from Abl Dawud 650 the figh that prayer with an unknown impurity is valid, that the
Companions' imitation of the Prophet's & act was right in principle, and the manners of where to put a
removed sandal in a row [30, vol. 1 pp. 180-181]. The Maliki position is in al-Qurtubi, quoted above, with
his rule on impurities: those all agree on, such as blood and human excrement, are purified only by
washing according to Malik, al-Shafi‘mT and most scholars; for disputed impurities there are two views on
wiping with earth [8, vol. 11 pp. 173-174].

2.5 Earlier writing

The dependence of the practice on the floor has been noticed before, and the paper claims no priority
for the observation. Ibn Taymiyya tied the practice to the mosque's being "earth and pebbles" and to
sandals "not trodden on furnishings"; Ibn ‘Abidin tied the suspension of the practice to the floor "unlike
in our time". Among modern scholars, Ibn Baz wrote that prayer in sandals is "Sunnah, a drawing near
and an act of obedience, when they are clean and sound”, and that "when the first mosques were gravel
and sand, that did not harm them" (U3 ya b Joyg csbua> oY1 dxluwdl <58 W), whereas the valuable
carpets of today "are affected by everything" [31; 32]. Al-Albani, as quoted by a widely read fatwa site,
advised Salafis "not to be so strict concerning this issue" (Alua)l o Slodaadyy O sl LSl g5 oy AB9),
because of "the difference between the mosques nowadays which are furnished with fine carpets" and
the mosque of the Prophet &, and compared it to spitting beneath one's foot, lawful on a floor "made
of sand or pebbles", not on a carpet: "both cases are the same" (Solxwdl e Guan OF j920 4] 0glgis Jgd!
cliS 04g8) [33] (the primary source is not given there, and the paper cites it as secondary). The Permanent
Committee of Saudi Arabia ruled that after mosques were carpeted with fine furnishings, one who enters
should remove his sandals to preserve the cleanliness of the furnishings (8,5l G2yl daluadl Caiyd oof da
- A G - dds o Ol daaad) J55 (e J#) [33]. Ibn ‘Uthaymin: "permissible; indeed, it is a recommended
practice (sunnah)", but if hard sandals harm the neighbour in the row, "removing the harm is better than
performing the recommended practice (sunnah)" [34]. Egypt's Dar al-Ift3’ holds that the ruling "is built
on the custom suited to the time and the geography of the place" ( d4dlyiz9 Olosl) Cusliall CByall e Foe
O8Jl), that where custom allows it there is no harm, and that where custom does not, it is not permitted
to go against the custom by which people act (Wl Jos 4 Sy VI Byall i dalle Jiiu> j920 M8) [35]; its
Urdu answer adds that the concession holds only "on condition of certainty that the shoes are pure", that
"because of the dirt on the roads and the public's failure to avoid it" barefoot is better, and that the
concession "is not to be given as a general fatwa to the public" [36]. In South Asia, Darul Ifta’ of Darul
‘Uldm Deoband allows prayer in shoes "if the shoes are entirely clean and you offer salah at your home
alone" [37], and the Darul Ifta’ Ahl-e-Sunnat of Da‘wat-e-Islami holds the funeral prayer in shoes valid "if

the shoe and the ground beneath it are pure", preferring removal because worn shoes, "though pure, are
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usually dirty" [38]. A Palestinian professor of figh, Husam al-Din ‘Afana, writes that the prayer is valid in
shoes, "indeed many of the Muslim scholars held that it is recommended", that entering carpeted
mosques in shoes "is contrary to sound taste", but that in courtyards and precincts "no one should
censure one who prays in his shoes, for this is established by the Prophetic Sunnah" [39]. The Ahl-e-
Hadith forum literature in Urdu reaches the same practical conclusion, "taking shoes onto carpets and
tiles is not right", and explains the decline of the practice by "the passage of time" [40]. The Shafi‘Tanswer
already cited concludes that today, with carpets and furnishings, "entering with sandals is highly
inappropriate" [28].

Two further bodies of writing bear on the paper. The first is the history of the carpet in the mosque.
Richard Wright's survey of travellers' accounts finds mats, not carpets, on mosque floors through the
seventeenth century: Sandys in 1610 saw "rewes of mats" in Hagia Sophia; Pitts, around 1685, "a plain
beaten floor" spread with reed mats "but near the Emaum with Carpets"; carpets predominate only by
the century's end, and Wright suggests that general carpeting may be a practice of the modern era [41].
Knysh's entry on the sajjada in the Encyclopaedia of Islam finds the word absent from al-Bukhari, whose
Prophet & prays on his clothes, a quilt or a mat, and first attested in the early tenth century, "initially
equated with khumra" [42]; the standard studies of the prayer rug's origins are Ettinghausen's and
Denny's [43; 44]. The second is the one academic paper the author found on mosque floors as a question
of figh, from the Islamic University of Madinah, which defends the lawfulness of furnishing mosques
against the Imami requirement of prostration on earth, arguing from the Prophet's & prostration on
earth, mat, cloth and bisat that "the ruling follows its cause" [45]. The paper does not deny its conclusion;

carpet is lawful. It asks a different question.

What the author did not find is any writer who draws from the premise, that the floor decides whether
the Sunnah is practicable, the conclusion that the floor is therefore a matter for whoever builds, and that
a new mosque can be floored so as to keep the Sunnah alive within it. Every modern authority cited sends
the practice "home or outdoors": islamga's answer recommends "parks, beaches and out of doors" [46];
Dar al-Ifta’, "at home or on uncarpeted ground" [47]. The carpet is treated as given. The paper's
contribution, if it has one, is to treat it as chosen.

3. Analysis: the floor as a condition of the Sunnah

3.1 Two Sunnahs, one floor

The sources establish two practices of the Prophet &, prayer in sandals and prayer barefoot, and the
paper treats them as two Sunnahs throughout. It does not say that the carpet abolished a Sunnah. Prayer
barefoot remains possible on any floor. It says that of the two, the carpet keeps one and makes the other
impossible, and that an earth or pebble floor keeps both. This is the whole of the paper's descriptive
claim, and it is not controversial in itself: every authority cited in Section 2.5, from lbn Taymiyya to the
Deobandi muftl, agrees that on a carpet the sandalled prayer must stop. The paper's interest is in what

that agreement implies.

3.2 What the earth does that carpet cannot
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The practice of praying in sandals is not merely permitted on the earth; it is made possible by the earth.
The hadith of Abi Sa‘id prescribes, for a soiled sandal, that one "wipe it off and pray in them"; the hadith
of Abl Hurayra says why the wiping is enough: "the earth will render it purified". The Hanafi rule, in every
statement from al-Qudari to Ibn ‘Abidin, is a rule about leather and earth: the sole is firm, the earth takes
the bodied impurity off it, and what is left is judged pure. The same statements, in every version, exclude
two things from the rule, cloth and the carpet, "because they are thin and the impurity enters them". The
lawful device for a wet impurity, in al-Fatawa al-Hindiyya, is to walk on dust or sand until it sticks. Each
of these presupposes a surface of earth under the worshipper's feet, in the mosque or on the way to it.
A carpet is, by the school's own classification, the surface the rule does not reach: it cannot purify a sole,
and a sole cannot be purified on it. The point is not that carpet is impure. It is that carpet is inert where
the earth is active, and that the Sunnah of praying in sandals was given to a community that stood on an

active surface.

The same point appears from the other side in the Prophet's & own practice with filth in the mosque.
He scraped dried phlegm from the mosque wall with a pebble from its floor [27, vol. 3 p. 120]; dogs came
and went in the mosque "and they did not sprinkle any of that" (citing al-Bukhari and Abd Dawdid) [15,
vol. 2 p. 70]; he prostrated in water and mud. An earth floor absorbs the ordinary dirt of a community
and dries clean, which is the view, as lbn Taymiyya notes, of Abi Hanifa's school and of one view in the
schools of al-Shafim and Ahmad, that earth is purified by sun and wind. A carpet holds what it is given.
That is why, as Ibn ‘Abidin says, sandals must stay off it "even if they are pure": the objection to the sandal
on the carpet is to dirt, not to impurity; and the dirt that an earth floor would have taken and dried, a

carpet keeps.

3.3 The ruling held; the practice was suspended; the reason given was the floor

The paper's central reading is of the Hanafi sequence set out in Section 2.3, and it is this. The school never
withdrew its ruling. Al-Durr al-Mukhtar says "better"; al-Tatarkhaniyya says "better, in differing from the
Jews"; al-Tajnis says "closer to good manners" and records al-NakhaT's dislike of removal; Ibn ‘Abidin,
writing in Damascus in the early nineteenth century among furnished mosques, as his own "unlike in our
time" shows, repeats the ruling, records the Hanbalis' stronger view, and then adds his own qualification
in his own voice, "I say". The qualification is not that the Sunnah is abrogated, or that the ruling was
wrong, or that the Companions' practice is no longer a model. It is that one should not soil the mosque's
furnishings; and the explanation he gives for the older remark about bad manners is that the floor of the
Prophet's own mosque was pebbles then "unlike in our time". He is explaining a change in practice by a

change in floor, and keeping the ruling intact above it.

The two passages of Ibn Nujaym fill in the steps between. Al-Bazzazi, in Central Asia four centuries earlier,
had already moved from the sandal to the prayer mat, and had already given a condition as his reason:
"in our time", people are careless about purity. Al-Akmal's older advice, that the imam and the mufti
should leave the prayer mat so as not to burden the common people, is overruled by al-Bazzazi on the
same ground of changed times. Read in order, the texts show a school adjusting its advice to its
furnishings and its floors, three times, and saying each time that it is doing so. The ruling, through all

three, is the one in the matn.
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This is the pattern the series has called form and substance, and here it runs the other way from the
earlier papers. There, a form was kept while a substance was lost. Here, the substance of the ruling was
kept in the books while its form, the act in the mosque, was lost on the ground. The jurists were candid
about it. What they did not do, because it was not their office, was ask who lays the floor.

3.4 The carpet as a recent choice

If the floor is the reason, then the history of the floor matters. The sources on the Prophet's & mosque
give earth, pebbles and a palm-leaf mat. Malik, in the second century, treated a mat spread for prayer in
that mosque as an innovation, as lbn Taymiyya reports. The word for a prayer rug does not appear until
the tenth century, and then as a synonym for the small palm mat. The travellers of the seventeenth
century, in the great mosques of the Ottoman and Persian lands, saw floors of beaten earth and reed
mats, with carpets near the imam only; carpets become the rule by the end of that century and general
carpeting is, on Wright's reading of the accounts, perhaps a practice of the modern era. The floor that
makes the Sunnah impossible is not an ancient inheritance which the law has accommodated for a
thousand years. It is a choice of the last three centuries, made mosque by mosque, usually for the best
of reasons, cleanliness, comfort, dignity, and usually without anyone's asking what the floor would make
impossible. Ibn ‘Abidin asked, in a gloss. This paper asks in the open.

3.5 Cleanliness and custom, distinguished from purity

It is worth being precise about why shoes come off on a carpet today, because the sources are precise.
Ibn ‘Abidin: "even if they are pure". The Permanent Committee: "to preserve the cleanliness of the
furnishings". Islamweb: "even when the dirt is not an impurity" [48]. Dar al-Ifta’: because "custom ... does
not permit it". lbn ‘Uthaymin: because hard sandals "harm those beside you". Al-Qurtubt, quoting Abl
Hurayra on where to put removed sandals: "do not harm a Muslim with them". None of these is a purity
reason, and all of them are good reasons. The paper accepts every one of them for the carpeted hall and
asks no one to break the custom there. Its point is that a reason of cleanliness and custom is a reason
about a surface; change the surface and the reason does not apply. The jurists did not say "prayer in
sandals is now disliked". They said "not on this floor". A floor on which the reason does not apply restores
the ruling to its practice without touching anyone's custom, because the custom of removing shoes on
carpet is not a custom of removing them on earth. No one takes his shoes off at the Eid ground.

4. Counterarguments

The paper now states, at full strength, the objections a careful reader of the Hanafi school in Pakistan

would raise, and answers what the sources allow it to answer.

4.1 The ShafiTreading: a concession, not a Sunnah to revive. Ibn Daqiq al-1d's argument is the strongest
scholarly objection: contact with ground "in which impurities abound" lowers the sandal below the rank
of adornment, and warding off harm outranks bringing benefit; al-Nawaw1 held barefoot better as the
predominant practice. Against it stand lbn Hajar's reply (Shaddad's hadith attaches the practice to
differing in worship, so it is recommended on that ground), Ibn Rajab's "continuous habit" and "most of
the salaf', Ibn Taymiyya's "recommended", al-Shawkant's "the most balanced view", and the Hanafi

"better". The paper does not need to win this argument. Its thesis requires only what both sides grant:
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that prayer in sandals is a Sunnah permitted by all. Even on Ibn Daqiq al-1d's grading, a floor that makes
the concession impossible is not neutral; it has removed a permitted act from the place built for prayer.
The paper presents the ShafiTm view in full and builds on the common ground beneath it. One modern
statement of the ShafiT side goes further than its sources: Egypt's Dar al-Ift3’ writes that the Prophet's &
"last state settled on removing them" (lg2lz e 92-01 33T 38l @3) [35]. The texts on disk do not support
this. ‘Abdullah ibn ‘Amr saw him "praying both barefooted and wearing sandals" [13, 653]; Ibn Rajab
reports from Anas that "the Prophet & did not remove his sandal in prayer except once", on the occasion
of Abi Sa‘d's hadith, and concludes that "the continuous habit of the Prophet & was prayer in his
sandals" [27, vol. 3 p. 42]; and the hadith of free choice reconciles the two practices without ranking them
[29, vol. 2 pp. 249-250].

4.2 The filth objection. Modern streets carry impurity of the kind all schools agree on, and more: sewage,
oil, chemical waste. A wet bodiless impurity on a sole needs washing in every school but Abt YUsuf's view.
The rubbing rule reasons from leather, not from a treaded synthetic sole or a cloth shoe, which the texts
would class with cloth. The Egyptian fatwa's "because of the dirt on the roads and the public's failure to
avoid it" is a real description of a Pakistani street. The paper concedes all of this. It then notes what the
objection assumes: that the sole is impure. The Sunnah's own rule assumes the sole may be impure and
prescribes looking and wiping; the majority rule, in Ibn Rajab's statement, is that dry dirt and street mud
are pure, and that "guarding against impurities is only legislated in a way that does not lead to
contradicting what the righteous predecessors were upon"; doubt about the sole does not make prayer
disliked. And the school's own precedent, when the roads of Rayy were "full of dung and the people in
great hardship", was to widen the purification rule, not to give up prayer in the khuff. Above all, the
objection, even fully granted, argues for care and for honesty about wet impurity; it does not argue for a
floor on which the practice is impossible for everyone, always. The paper's proposal is an area, not a duty;
the man whose sole he cannot trust prays barefoot, as the Egyptian fatwa advises, and the man who has
looked, as the Durr requires, prays in his sandals on a surface that can take them.

4.3 Custom and the avoidance of strife. Dar al-Ifta makes the ruling turn on custom, and forbids going
against it; Ibn ‘Uthaymin ranks the neighbour's comfort above the Sunnah; the author's own article tells
readers to take their shoes off on a carpet because that is today's custom and keeping it avoids offence
and division. The paper holds to all of that. Its proposal is upstream of custom: how a floor not yet laid
should be laid. Custom cannot govern a floor that does not exist, and a pebble courtyard beside a
carpeted hall creates no quarrel in the hall. The custom of removing shoes on carpet has never been a

custom of removing them on earth; the Eid ground proves it every year.

4.4 The Companions' opinion and ‘Uthman's rebuilding. Hanafi usal gives weight to a Companion's view
where no text contradicts it, and ‘Uthman, a rightly guided caliph, rebuilt the mosque in stone. The paper
engages this rather than dismissing it. First, the Companions differed: "people argued too much" [12,
450]; lbn ‘Abbas warned against adornment [13, 448]; ‘Ali, passing an adorned mosque, asked "whose
churches are these?" [16, vol. 30 p. 283]. Second, ‘Uthman defended his act not by his own authority but
with the Prophet's & hadith on building, and the hadith is about building. Third, what he changed was
the walls, the pillars and the roof; the reports are silent on the floor, so his rebuilding is no objection to
anything this paper says about floors. Fourth, "This day | have perfected for you your religion" (5:3): the

acts of those who came after the Prophet &, however honoured, are not revelation, and the paper's
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claim rests on his # practice and the texts that transmit it. The paper says nothing of the events of
‘Uthman's later caliphate; they are not relevant to a floor, and the sources here do not connect them to

the mosque.

4.5 Dignity, cleanliness and 7:31. Carpets are cleaner, warmer and more dignified, and the Qur'an
commands adornment at every mosque. The commentaries read 7:31 of clothing, and the report that
makes sandals part of the adornment is not authentic. The hadith "I was not commanded to build
mosques high", the warning that people will vie over mosques, and "God has not commanded us to clothe
stones and clay" are the Prophet's # own words on dressing a building; al-Sarakhst's law of decoration
gives it no settled reward and counsels restraint. But the paper does not oppose the carpet in the hall
and does not call it unlawful; the Madinah paper is right that it is lawful. It argues only that cleanliness
and dignity have been bought, in the hall, at the price of a Sunnah, and that the trade should be seen and
should be partial, not total.

4.6 The Two Mosques are carpeted. The paper names no mosque and judges none. It records what lbn
‘Abidin recorded, that the floor of the Prophet's & own mosque was pebbles in his time and is not in
ours, and what Malik did about a mat spread there. The outer courts of the Two Mosques and the Eid
grounds of every Muslim country are earth or stone on which the practice still lives; that supports the

thesis rather than embarrassing it.

4.7 Practicality. Dust, insects, wet weather, old worshippers, prostration on grit. The Madinah paper
argues that carpet protects from dirt and insects, and so it does. The Sunnah's own answers to heat and
grit were the small palm mat and the spread garment [15, vol. 2 pp. 60, 68]; the pebble floor was
smoothed once; and the paper proposes an area, a courtyard or an outer row, not the whole mosque

and not the hall where the elderly sit.

4.8 The decline of the practice everywhere. If the carpet were the only cause, the practice would survive
wherever floors are earth; yet it has faded there too. The Ahl-e-Hadith writer blames "the passage of
time"; al-Bazzazi blamed carelessness about purity; Dar al-Ifta’ records a hardened custom. The paper
accepts that the carpet is not the only cause and says only what the sources say: that wherever a carpet
was laid the practice became impossible, and that the jurists who kept the ruling gave the floor as their
reason for suspending the act. That is a reading of the texts, with the history it rests on, not a proof of

causation.

4.9 The reward of a hundred martyrs. The paper does not use it. The narrations promising that reward
for reviving a Sunnah are graded weak in the author's own edition of the Mishkat [49, 168, 175, 176], and
the paper rests on the authentic hadith of Muslim, "He who sets a good precedent in Islam, there is a
reward for him for this (act of goodness) and reward of that also who acted according to it subsequently"

[14, 2351], and makes no claim beyond it.

4.10 "You are not a jurist." True, and said on the first page. The paper is a reading of texts with every
reference given, so that a jurist can check each one, and it ends by sending the reader to a scholar he

trusts.

4.11 "This is a Salafi position in Hanafi dress." The ruling "better" is Hanafi: al-Durr al-Mukhtar, al-
Tatarkhaniyya, al-Tajnis, al-Nakha‘l. Malik objected to mats in the Prophet's mosque. lbn Rajab's salaf
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were the Companions and the Successors. The paper's anchor is Ibn ‘Abidin, and the Salafi authorities are

cited for agreeing with the premise and disagreeing with the conclusion.

5. What an honest version of the claim would require

The series has asked, in each paper, what the examined claim would have to look like to be true. Applied

to this paper's own claim, the discipline yields the following.

An honest version does not say that an earth floor is better than marble or carpet. No text ranks floors;
al-Sarakhsi allows decoration from one's own money; the Madinah paper shows carpet lawful; the
Prophet & prayed on a bisat in Anas's house. It does not say that the Prophet & refused carpets, that
the Companions kept the floor as a matter of principle, or that the practice died because of carpets alone;
the sources support none of these. It does not ask anyone to pray in shoes on a carpet, or impose a duty

to pray in shoes anywhere.

An honest version does say four things. First, that praying in sandals is a Sunnah permitted by every school
and preferred in the Hanafi school's relied-upon text, and that it requires a floor that can receive a sole
which may carry dust and a surface on which that sole can be purified by rubbing. Second, that the floor
of the Prophet's # mosque was such a surface and a carpet is not, by the Hanafi texts' own exclusion of
the carpet from the rubbing rule. Third, that the jurists who maintained the ruling suspended its practice
wherever a carpet lay and gave the floor as their reason, so that the floor is, in the school's own account,
a condition of the Sunnah's practicability. Fourth, that the carpeting of mosques is recent, so that the
condition is one that whoever builds a mosque still sets.

From these four it does draw one proposal, and owns it as its own inference rather than attributing it to
any authority: that a new mosque keep an earth or pebble area, a courtyard, an outer row, a space beside
the carpeted hall, where both Sunnahs remain practicable; that the shoe-check at the door, which al-Durr
al-Mukhtar already requires, be the only condition of using it; and that the man who cannot trust his sole
pray barefoot there, as everywhere. The proposal costs nothing to custom, since the custom is a custom
about carpets; nothing to cleanliness, since earth takes dust; and nothing to those who prefer the hall. It
would also make the Prophet's & instruction, "when any of you comes to the mosque, he should see; if
he finds filth on his sandals, he should wipe it off and pray in them", a sentence that a worshipper in a

city could once again act on in a mosque, rather than only read.

6. Conclusion

The paper asked why a practice that the sources report of the Prophet &, that every school permits, and
that the Hanafi school's relied-upon text calls better, is performed in almost no mosque today. It found
the answer in the jurists' own words. The ruling was never withdrawn. The floor changed, from earth and
pebbles with a palm-leaf mat to carpet, and the jurists who kept the ruling in the books suspended the
act on the ground, saying as they did so that the furnishings were the reason: Ibn ‘Abidin's "unlike in our
time", al-Bazzazi's "in our time", the Permanent Committee's "after mosques were carpeted". The paper
set that sequence beside the rule for purifying a sandal, which is a rule about leather and earth and
expressly not about carpet, and beside the history of the carpet in the mosque, which is a history of the

last three centuries. It concluded that the floor is a condition of which Sunnahs a mosque can host, that
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the condition is one its builder sets, and that a new mosque can keep an earth or pebble area beside its

hall at no cost to anyone's custom, cleanliness or comfort.

The paper has been careful about what it does not claim. It does not rank floors or call carpet unlawful;
it does not say the Prophet & refused carpets or that the Companions kept the floor on principle; it does
not ask anyone to walk onto a carpet in shoes; it presents the ShafiTview that the practice is a concession
rather than a recommended act, and concedes that on a modern street a wet impurity needs water. Its
claim is small and, the author believes, undeniable from the texts: that a Sunnah which needs the earth
cannot be practised where the earth has been covered, and that whoever covers it, or leaves it, decides.

The earlier papers in this series found cases in which a form was kept and a substance lost. This one found
the mirror image: a substance kept in every book of the school, and a form lost on every floor. The jurists
recorded the loss in a gloss and a parenthesis. The paper has only read the gloss aloud and asked the
question it leaves open: who lays the floor?

6.1 Limitations

The paper reads the texts on disk in the author's library and no others. Of the Hanafi literature it has al-
QudarT, al-Sarakhsi, al-Kasani, al-Marghinani, al-Mawsili, al-Zayla‘, Ibn Nujaym, al-Shurunbulali, al-
Haskafi, al-Fatawa al-Hindiyya and lbn ‘Abidin; it does not have al-Tatdrkhaniyya, al-Tajnis, al-Bazzaziyya
or ‘Umdat al-Mufti directly and cites them as Ibn Nujaym and Ibn ‘Abidin quote them. Of the hadith it has
al-Bukhari in English only, by Krehl's numbering, and Abl Dawdd and Muslim by the running numbers of
the hadith-api edition; printed editions number differently and the paper gives the narrator and the
wording so that each hadith can be found. Three modern works could not be retrieved from the author's
network and are cited from their index records: the Madinah paper on mosque floors [45], and the studies
of the prayer rug's origins by Ettinghausen and Denny; Wright's survey and Knysh's encyclopaedia entry
were read in full. Al-Alban1's remark on carpeted mosques is cited as a widely read fatwa site quotes it;
the primary tape or book was not located. The paper found no fatwa from the Barelvi reference work
Fatawa Ridawiyya on the question and does not claim that work is silent; a printed index was not
available. The paper's historical claim about carpets rests on travellers' accounts of Ottoman mosques
and on the lexicography of sajjada; it has not surveyed the floors of actual mosques in any country, and
it names none. The reading of the Hanafi sequence in Section 3.3 is the author's; the texts are quoted so

that another reader can read them otherwise.

6.2 Ethics statement

The paper names no mosque, no collector, no committee, no locality and no living person. It judges no
one's intention; the texts it reads let one judge a request or a floor, not a heart. It criticises no act of
building, repairing, cleaning or furnishing a mosque, and calls no furnishing unlawful. It directs no one to
act against the custom of any mosque. The hadith of Shaddad ibn Aws is quoted in its words and read,
with the jurists, as concerning the manner of worship; the paper reads it no further, and nothing in the

paper is directed at any people.

6.3 Al assistance disclosure
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This paper was researched and drafted with substantial Al assistance (Anthropic's Claude: retrieval and
extraction from the texts in the author's library, search of the OpenlITI corpus and of the fatwa literature,
tabulation of the schools' positions, structural editing, and prose drafting), following the disclosure
practice of the author's earlier preprints on IrshadOS. Every quotation is to be verified by the author
against the saved source before publication; the claims register in the paper's working files lists each
claim with its file and page; and the reading of the sources, the proposal, and any error are the author's

own.

6.4 Data and source availability

All sources cited are public. The Qur'an text and translations are from Tanzil; the hadith of Abl Dawid
and Muslim from the hadith-api edition; al-Bukhari from the English translation in the author's library;
the classical Arabic works from the OpenlTI corpus, cited by version URI, volume and page, with the
download URLs and dates in the library's source register; the modern fatwas by URL and date read. The
author's research knowledge base for this paper, with every source file, the fact sheet, the claims register
and the Phase 1 notes, accompanies the paper's working files, and the companion article and film are on
IrshadOS [2; 1].

6.5 Disclaimer

This is a research preprint prepared solely for study and academic purposes. It is not final; it is subject to
correction and will be revised as the record changes. It is a scholarly examination of published texts and
nothing more. It is not a fatwa, not a religious ruling, not advice to any person or mosque, not a campaign
for or against any school, institution, people or person, and not a direction to anyone to do or to refrain
from doing anything. Where the paper reads a text one way and a school reads it another, the paper says
so and prints both. A reader with a question about his own mosque or his own prayer should ask a scholar

he trusts. The author bears sole responsibility for the analysis.
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